ISSN 0030 — 5324 


JOURNAL OF 
THE CRIENTAL INSTITUTE 


THE M. S. UNIVERSITY OF BARODA, VADODARA 
ORIENTAL INSTITUTE. VADODARA 


JAGANNA THACITRANI 
[Oriental Institute, Illustrated MS. No. 14127] 


Edited by : 
M. L. WADEKAR 
OFFG. DIRECTOR, ORIENTAL INSTITUTE 


Vol. LX ] September - December 2010 [ Nos. 1-2 


Sr. 


No. 


I: 


CONTENTS 


Title Page No. 


A Study of Metarules based on Sastra 
—Ratigh Chandta Js -mom-amcucommernme came nooner Gamer 1-20 


The Spiritual Path of Devotion : The Virasaiva Perspective 
= OR a a ee Eo Ne OS 21-30 


The Bodhisattya Ideal and Globalization on The Basis of Bodhicaryavatara 


— Ramanath Pandey 


Derivation of Declension of Asmad and Yugmad in Jainendra Grammar 


— Malhbar. Kulkarni, Anuja Ajotikar & Tanuja Ajotikar ............c......... 41-54 
A Note on An Unkno Inscribed Metal Image of Padmavati 

in Jain Temple, Osian 

— Devendra HANG oc. ood xeon erage ro IevoIEN 55-56 
Iconography of Nrsimha Represented in The Karmapaijjika of the 
Paippaladins 


— SHIP SOON oem err re een a nenerpareane EET nn nao Aneeees 57-66 


- The Bhramaragiti of Brehedevakavi from Gujarat 


Ne ST pee Ee een ne Boe WEI 67-73 
The Makers, Designers and Patrons of Sanskrit Astronomical 
Instruments — An Alphabetical Directory of Names and Related 
Inscriptions 


— Stceramula Rajeswars Sarma -.._otiwnouonaoeomomnooermencinn=ca canine Darin 75-108 


(ii) 
9. The Arkaprakasa of Ravana-A Rare work on medicinal extracts, 
useful for curing Diseases 


ys 4-22 ORIG 109-112 


10. Pandit Naval Kishore Kinkara and his works : An Appraisal 


— Satya Vrat Varma 113-132 


11. Select Contents of Oriental Journals 


En EIT ATI 133-141 


143-146 


13. M. S. University Oriental Series No. 25... 1-106 


Vedic Entities and Identities — Pramod V. Pathak 


THE BODHISATTVA IDEAL AND GLOBALIZATION ON 
THE BASIS OF BODHICARYAVATARA®' 


_ ' Ramanath Pandey* 
The process of globalization in today's world compels us 10 understand the world as a 
single unit, and deeply aſfects all aspects of our lives - economic, political and cultural: 
Buddhism retains its core concepts, yet has the capacity to include and deyelopnew practices, 
which make its impact global. That is why with its.concept of the Bodhisattva; it, has been 
able to move through countries, through cultures, through centuries. The Bodhisaitva performs 
deeds, not for himself but for all sentient beings, such as human beings, animals, trees, plants 
and all other organisms, for their welfare, their ethical and spiritual uplifiment.,This'ideal.has 
a universal and eternal relevance, more $0 in the,pregent-age of the danger; of globalized, 
destruction. Put simply, a self-centred attitude is the $qurce of all Sufferings - of one's.0wn 
and of others, while selfless attitude and, a concern for, others is the source, of happiness, , 
well-being and welfare of all - - including one's own Self. The Bodhisattya ideal, thus, deserves 
a global Spiritual response to meet the challenges of this age. The concept of tf the - Bodhibattva 
- the ego- -iberated ideal and model teacher, - can be the Saviour ofthe preſent world from its 
global gloom of personal over-ambitions and i ignorance. The present paper) tries to demonstrate 
this 'Mahayana concept of the Bodhisattva, 6n the basis of Bodhicaryavatira of Samtideva, , as 
ideal giving s0lutions to ws onto age challenges. ; ' 


The Bodhisattva ideal: (According to the Bodhisattva conception, because of being rational, 
the unique feature of human beings is that they think for the -beneſit of others, 'for all sentient: 
beings are not concerned. with their own welfare alone. This is what distinguisghes human 
beings from animals. Therefore one should contemplate, **When pleasure is equally. dear-to 
others and myself, then what is *s0 special* about me that Imake an effort after pleasure for 
myselfalone? When fear and sorrow are unpleasant forall, meand others, then, what is $0 
special Io methatT He aa myselfnot others.” What do these words 'of Santideva 
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# Paper presented at International Seminar, Feb.17-19,2010, Department of Buddhisr Studies, University 
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* Oriental Institute of the M. S. University of Baroda, Vadodara, Gujarat, India. 
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mean? We can understand this concept in the light of western perspective easily, In the 
words of C.J. Haydeti''*Theworld is a mess: The-world has always been a mess: But there is 
something we can do to.lessen our $uffering,-and that is to. strive to alleviate the suffering of 
others, whenever and wherever we can. And there's no time to lose.” Inthewords of Martin 
LutherKing, Life's most urgent question is: what are you doing for others?* The Bodhisattva 
ideal presents'much nobler ideal than this. In Bodhicaryavatara it has been stated that *Truly, 
whoever reciprocates' for a service rendered'is highly” praised; but' what"can be'said of a 
Bodhisattva who is not concerned with his own good?”? Very hard indeed it'is to obtain the 
blessing of the (right) moment (for birth as a human being) which, when obtained, is conclusive 
to'the' attainment of the SUmmum bonum.'lf in the present life' tio tholght i is bestowed upon 
future Welfare, whence! apain' <an $uch'a combination (of favourable circumstances) arise?” PR 


enlg ano lun goniod frowd 21 03 Qt motor owl md Hurting tot) 
-'The' challenges of this Bobiil age:” 'There's tio question'that these are v6ary aka 
to/present/global's Yynte we are confronting with two main challenges, an i ebonotaic © crisis, 
alid a failing health Wt" 5ystem. All other implications are included i in these two. As human 
beings, We de facing thalleiges 'of ; A warming planet, terrorim, ethnic violence, various 
kinds of GUT AbICA diseases, "and \ widespread hunger. The Challenges a arrayed against us Seem 
PT OE RIA acknowledged the yast, rutfering that \peryaded | his world. People 
Fein fte afflicted by: war, hunger, poverty, disease, "and SOITOW.. Therefore, Yantideya 
(685 "763 o &) explo res the a aspirations of the Bodhisattys. *Ma Layert the ;Pain.0! L 
and thirst Wa Showers bf; food and drink. May I'become both drink and food forthe. immediate 
acons of famine? May T be inexhaustible treasure for impoverished beings? May I wait upon 
them-with-yarious-forms'of offering: I'give-up without regret my/bodies, my/pleasures; and 
my:good acquired-inall three times, to accomplish/good for every being; * As if/life itselF 
weren't harsh enough, humans were'causing harm'to'each other daily through! aggressi0n, 
ignorance and-preed:” les tot otra orings Wuniis on oy riod Fortes ran) + 
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"Waiting For, cS 1. ks MCC, Buddhism, life purposs, Social action, Volunteerive, Jan. 2009, Wings. 
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S. Bodhicaryavatara - A Guide to the Buddhis! Path of. is tr. Kate Crosby and Andrew Skilton, 
Oxford #1995, Chapter 3 vv. 8 - 10. 
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The Cause of Suffering and Bodhicitta : According to Santideva there is only one $ource 
as the cause of all suffering, i:e., *T” : - *All the harm with which this world is rife, all fear 
and suffering that there is, clinging to the T has caused it! What am Ito do with this great 
demon?*® It means that the main cause of global destruction is our selfish attitude.'Due'to 
this selfishness we harm'other sentient beings. Therefore, Santideva gives 8tress on meditating 
on the altruistic aspiration to Buddhahood, i.e., bodhicitta, According 10 this concept a 
Bodhisattva thinks *The abandonment of all is Nirvana, and my mind (manas) seeks Nirvana. 
Ifall is to be sacrificed by me, it is best that it be given to beings.” Although it is not 80 easy 
but this is the only solution: In Bodhicaryavatara, he advocates a way of life dedicated to 
$erving not ourselves, but our ſellow humans. Nyima Tsering states The twenty-first century 
has taught us that materialism alone is not enough. Spirituality can overcome materialism. 
We need an economic $ystem that can combine wisdom and compassion with materialism, 
then 6ur world will become a'real Shambhala”.5 Compassion' is a universal answer that 
helps to vanish wretchedness and brings out bliss for all beings whether they belong to'this 
world or to another world. It is an elemental constituent that drives the mechanism of bliss 
(sukhaya) for all. The real nature of compassion is a state of mind, which is often named as 
bodhicitta® in Mahayana philosophy, that is, wanting to attain perfect enlightenmettin order 
to save other sentient beings with a virtuous motivation. The term Karuna (in Mahayana 
tradition), is often translated in English, as compassion, sympathy,” kindness. Ti overlaps 
Mahakaruns, the infinite pity of the Buddhas and Bodhisattvas, and grace of their response 
as they attempt'to'help and support in times of hardship and distress to all beings.'® This 
characteristic of Bodhisattva can be compared with the Jizo or Ti Tsang (SUN = Ksitigarbha) 
a popular Bodhisattva'in Japan and China. Jizo is known for aiding those Who' ate lost. His 
greatest compassionate Vow is : *IfI do not go to hell to help the Suffering beings there, who 
else Will go... if the hells are not empty I will not become a Buddha. Only when all living 


6. Inzn3a aA tan xn 1 af nano af ama7 fon 1 Afraafm-8/134 
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8. Searching for The Real Shambhala by Laurance Brahm- *What we are talking about now is need for a 
new economic system, ” Published by Hongkong Culture on 12/01/2007 


9. The Thought of Enlightenment, Enlightenment consciousncss. The spark or.impulse stimulating the 
effort to achieve Enlightenment. The Bodhicaryivatara of Santideva, Entering the Path of Enljghtenment, 
Marional L. Matics, MLBD 2009, pg. 306 , ' 
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beings have been saved, will I attain bodhi.” Various traditions within Buddhism believe in 
certain specific Bodhisattvas. Some Bodhisattvas appear across traditions, but because of 
verbaldifferencesmaybeseenasseparateentitics.”' TheBodhisattvaidealprovidesadequate 
Solutions for challenges thrown by the global destruction; thrqugh its'code of conduct and 
norms of morality. AccordingtotheBodhisattva concept; animals alsopossess theBuddha- 
nature,.and Sometime destinedfor Buddhahood..It teaches us that asa human/being we 
Should recognize and respect their Buddha-nature and treat them kindly. These apply not 
only to animals but also to trees; plants, and all other beings. We find such example in 
Buddhistliteratureespeciallyin Jatakas that Buddhahimselfhadtakeritheformsofananimal 
whenrequired. dl INT 4 Ye 4d 


The Environmental Problems: Before Szcurging the _ of Bodhisattva in NE the 
environmental problems it, will be worthwhile to highlight some important features of 
environmentalis$ues. Therearemainlythree categories of environmentalproblems: natural 
disasters, technologicalcatastrophes, andlong-termenvironmentaldegradation.Itisimportant 
to point out how these categories are.increasingly overlapping. **Many natural disasters, if 
not caused openly and directly by human interyention, are worsened by human factors. 
Global, warming seems to be causing an increase in hurricanes and their severity. Deforestation 
promotes floods and landslides becayse the natural buffers of the forests no longer absorb 
the rainfall they used to. Eyen the spread of human habitation increases the likelihood of the 
los of property,2 and life in natural disasters. So, the boundary between natural disasters and 
technological catastrophes is-more blurred than before.'?” The main cause of all these 
problemsis ourbehayiqurand understandingtowards other beingssuchashumans, animals, 
plants, other organisms and natural resources. According to medical sciences, everything 
existingin this universe, matter or energy, living or. nonliving, ismedicine if properly used, 
$0itis very important to save or conserve them properly. 


The Bodhisattva's role-in solving the Environmental Problems: The: Bodhisattva ideal 
provides adequate s0lutions to solving the environmental problems throughits:code of conduct 


and norms of morality, The entire practice of the Bodhisattya is categorized-under the ix 
CR —— — — ———— — 
11-Jizo or Ti Tsang * Ksitigarbha Bodhisattva, Buddhist studies ; Deities and DART Buddha Dharma 


Education Association & BuddhaNet. 


12. Some-thoughts'on $olutions for modern'erisis; Ven.Dr, Thich Phuoc Chi, Vietnam Buddhist University. 
See on Website: P Tags v 


13. Ecopsychology, Environmental Problems, and Environmental Action, John V Davis, 
Website : www.johnvdavis.com 
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perfections'(Paramitas) - generosity, ethics, patience, effort, concentration and wisdom. 
These are directly related to all the implications mentioned above. A Bodhisattva who practices 
six perfections means the person who protects and conserves the environment because he or 
she works for all sentient beings. Therefore the Bodhisattva's codes of conduct and ethical 
norms are fully competent to solve the environmental problems generated by globalization. 
Bodhisattya's deeds in general and specifically continuance in a course of action in spite- of 
difficulty or lack of suecess for'solving the environmental problems fit with the Bodhisattva 
path accordingly. Dana-paramita, charity or generosity; signifies doing something good for a 
person as well-as for the nature. Sa-paramita, morality or-ethical conduct, stands for the 
instruction' of not to harm or kill any living beings - humans, plants,” trees'or any other 
organism, and not to indulge in stealing etc.. Ksanti-paramita, (the perfection of Perseverance 
or patichce), means'in'course-of doing good for other living beings1ot of problems may arise, 
even in that Situations we'should have-patience, and till the fulfillment of our objective/our 
actions must continue. Virya-paramita (effort); it is the state of mind that delights in virtuous 
actions;'therefore it is considered-as forerunner of-all virtuous actions.. Indeed, *Without 
effort there is no merit, 'as without the wind there'is no movement”"* A meritorious effort 
is"necessary towards providing a -greener and healthier environment. Dhyana- 
paramita;(concentration), it-is the mental state of focusirg/Single pointedly 'on a 'virtuous 
object. It means-our mind $h6uld be concentrated on single point, i.e. welfare for all. The 
mainiobjective of Bodhisattya is to remove wretched state'of all sentient beings whether they 
belong to'this world or other.-So the-whole' concentration-$hould'be on this point. The'sixth 
perfection is Prajna-paramita, thePerfection of Wisdom or real understanding. For performing 
all'kinds of virtuous actions appropriate and minute vision is compulsory.-This is of two 
kinds, for-example, right understanding,/ and-true'or real understanding which are beyond 
the-veiled/!5 This perfection is directly'related to ecopsychology and' environmental 
psychology. -One'of the necessary (cornerstones of ecopsychology :and environmental 
psychology,is a contribution to 'understanding and $olving environmental problems. Thus 
protecting and conserving the environment is not separate from the ethical code and conduct 
of Bodhisattva'ideal: ART oo SH RtSeS DE VGS EN es 
[ITE rery 5 ' Perf » *3 117 at KF. \ 4 
Ethnic Violence and Concept of Bodhisattva Ideal: The process of globalization compels 
us to understand the world as a single unit, and deeply affects all aspects of our lives; Therefore 
we are not only concerned with individual ethnic groups or nations but with all of mankind. 
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Ethics between ethnic groups indicates $howing respect and fairness towards other groups, 
cultures, languages, customs, and religions different from ours. Faced with the current multi- 
ethnical situation, it .is best to open our heart and minds to;make contact and establish 
friendly relations with each other, behave with each other with mutual respect and fairness, 
learn from and contribute to each. other. That way, we can really establish the richness and 
noble value of a pluralistic society. When coming into/contact with other ethnic groups, we 
must not act from a sense of superiority and not think, them inferior, and definitely not be 
hostile to them. Even if they do not behave in positive manner we should treat them/in a 
friendly manner and interact with them in all sincerity s0 as to learn from and serve our new 
friends. Then we will certainly be able to achieve unexpected. growth and new rewards. In 
words of Santideya- If one becomes angered at the motivation which prompts someone to 
throw a stick or the like at a person, he too is motivated by hatred; but for me let there be 
hatred of the hate.””!*,.On the other hand, if we treat them like our relatives or neighbours, 
they will als0 show a friendly attitude, and in this manner we will be able to sort out our 
minor differences and deyelop the great equalities between us. Sintideva has asserted that 
we $hould always treat others well, because |the conduct, is:just like; a bridge of all other 
qualities. ©The perfections of generosity and'80 forth are progressively more and loftier. One 
$hould not forsake-a better one for the sake of a/lesser, unless1it js in\accordance-with the 
bridge:of the Bodhisattva way. of life. Realizing this;.one should always strive for the benefit 
of others. Because the compassionate one who foresees benefit eyen that which is prohibited 
has been permitted for him.”!7-As a saying goes; *Virtue is.not left to.stand alone. He-who 
practises it will have neighbours.” The forming of the Chinese nation was exactly because of 
theirabilitytoassimilatedifferent ethnic groups by caringfor and protectingthem. Creating 
splitsbetweenethnicgroupsor rejectingdifferentethnicgroupsiscertainlynottobetolerated 
in the modern world. *In the face, of diverse and-far-reaching problems, such'as' atomic 
weapons or human rights, we are challenged.to accept the, great variety, of nations, cultures 
and religions and to find ways for a peaceful, harmonious human society, now and in future,” * 

Terrorism and Bodhisattva Ideal: Although the term terrorism as, guch has not been 
used, we find this very concept in the Buddhist text; Bodhicaryavatara. According to the 
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18. Redemption in Mahayana-Buddhism with Special Congideration of the Lotus Satra, Yoichi Kawada, 
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Bodhisattva's concept of mindfulness, all thoughts good or bad originate from mind. Thus 
mind plays very important role in all sorts of actions. So terrorism is only a creation of our 
mind, nothing else. Therefore Santideya thinks that *Tigers, lions, elephants, bears, snakes, 
all enemies, all guardians of hells, Dakinis (evil spirits) and demons become controlled by 
controlling the mind alone. By subduing'the mind alone, they all become $ubdued. Propounder 
of the Truth (The Buddha), said that all fears and immeasurable sufferings arise from the 
mind only.”*'? Thus all kinds of suffering arise from the mind itself. It reminds us of a very 
famous adage of Dhammapada, *The mental natures are the result of what we have thought; 
are chieftained by our thoughts, are-made up of-our thoughts. If aman'speaks or acts with an 
evil thought, sorrow follows him asa'consequence even as the wheel follows the foot of the 
drawer, i.'e.-the'ox which draws the cart. And\in the $ame'way- if he-speaks'or acts with a 
pure thought, happiness follows hin! in consequence like'a shadow'that never leaves him.”% 
In the words of Dr. Radhakrishnan - *As a matter of fact; theimpact'of thought on human 
life-and societyiis great. All that weare is the result'of what we have thought. In one/senseit 
is truethat we live-in a world of hard facts, but in'a more important sense we live in a world 
of thoughts. By changing our thoughts we change our life and indirectlywe change the'character 
of the world”? 1+ ( 

There are three main enemies of Bodhisattyas - the ego, passion, and hatred; and their 
weapons are generosity, patience, perseverance, and wisdom.” These weapons have been 
proved an asset in all times for killings all three above mentioned enemies of Bodhisattvas. A 
famous pre-Buddhist Indian adage is'actuated by a noble motive: *Wharis the merit of him 
who does well to-his benefactors? The wise call him/igood who does well to'his harm-doers.”””? 


. Nature of suffering: It is yery important to learn and understand ;the various, kinds of 


T7 T 


19.,Eng.. Trans. Santideva/Online and the Bodhicaryavatira Historical Project (BHP) 
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sufferings. After getting knowledge through textual sources and practical lives-we Should 
contemplate on all those points which are the-causes of sufferings. In fact, in general no one, 
either god or.self;/is master of all sufferings. There is no law about self'or others, the pain'is 
pain either it belongs to ane or to-other it $hould be alleviated. So there is.no contradiction. 
regarding the alleviation of suffering, all-agree-on this: point. But here (one question/arises: 
why should we be compassionate if the compassion is greatly painful?, After thinking'the pain 
of the whole world, how-great/is the pain of the-compassionate?%*. In cientific laboratories, 
many animals are tortured with various equipments. All this happens just for-the-various 
kinds of experiments to know, how various organs function-in human'body. Can this kind of 
act of a:scientist be justified-under the Buddhist perspective? Really, it is not $0/easy to jusfify 
this act, though their-chief aim-is to. help and. prolong the life, of human beings. A 'scientist 
does this without-any sentiment'or compassion-or feeling of love for creatures, Painis'pain 
whetherit-belongs/to me or others. According\to Dalai Lama! \**In the West'there are groups' 
who protest against such kind of treatment of animals because of their compassionate attitude 
towards animals..I support this effort” Incthis regard Santideva has clearly.stated that/*#If 
the suffering-of-the many comes'/to/an 'end-by-the! suffering of'the one;;then that suffering 
ought to arise from sympathy of oneself and of others”.** It means if s0meone having good 
intention performs acts, beyond the code of conduct prescribed ſor Bodhisattva ideal, for the 
welfare'of many, 'then'that'is perinissible for him or" 'her. If he or $he acts beyond the cusfom 
of his own' __ for'the $ake' of benefit for others, then it is not a __ of HAR (6; hl 


Present. Medical Sciences.and Bodbizattva Ideal: In the -present' world. the -organ 
transplantation is most important-way. of treatment-in medical science. Theideaiisthat when 
a patient's organ fails then it is replaced with Suitable organ. But all this depends on a person 
whether he or $he can afford its cost or not. In westeri'world donation'of the'organs is also 
prevalent to'save others life as'an act of love. But according to the concept of Bodhisattva 
ideal it is because of cotnpassion which is much nobler'than any other tradition. ABodhisattva's 
whole life is dana, because of his-or-her understanding| that he or '$he is not distinet from 
others. A Bodhisattva is always Teady*to dedicate his" entire: possessions for the sake of 
benefiting all. The concept of the practice of organ transplaritation'in modern miedical science 


———_qBq HEH TT,TYYT-T. 
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is clearly indicated inthe following statement and other places especially in Dana-paramita 
of Bodhicaryavatara. *Without any sense of loss I shall give up 'my body and enjoyments, 
also all my virtues of the three times for the sake of benefiting all. P27. Thus the:dana-paramita' 
includes one's possess8ions as well as one's body: Many 'scriptural quotations telate t6 


Bodhisattyas offering their bodies and organs to those in need. Therefore, MahayanaBuddhism * 


firmly 'supports organ transplantation as benefiting both the donor and the recipient. Phillip 


A. Lecso in his article has discussed about attitudes towards the bodyand organ transplantation"- 


from a Mahayana Buddhist perspective. He als0 discusses/the Bodhisativa practice of the 
perfection of giving in this regard, and the-role of giving, and es plantation/as well as'a 
brief discussion of Buddhist views on death and the dying process. } 


" nent TTITt Parte Al 2664) T 
Work Place and Bodhisattva Ideal: Following, the/norms of Bodhisattya's ideal at our 
work places, we, can, sort out various kinds of problems which occur during our working 
hours. The norms of six perfections are fully competent to create healthy.atmosphere/among 
colleagues. Stress, tension. and other implications will be far behind. Our positive, attitude. 


towards other fellow beings will be.cause of $uccess, of the organizations as well as nations, 


concerned. KathrynGoldman Schuyler, in one of his articles, observes that he surveyed the 
ſit between the lived reality in- entrepreneurial organizations and the concept, of Bodhisattya 


ideal for knowing whether the juxtaposition of these;two, opposite conceptions.can shed light : 


on the effect of spiritual values in the workplace or not.; He conducted ,Semi-structured 
interviews with an-array of entrepreneurs who had been practicing Buddhism for over three 
years to see whether they were using Core elements of this concept in their daily work and, 
if 80, how they experienced the value and impact of these notions. It $howed that it was very, 
much a part of the participants* daily work lives and seemed to be a force in creating a 
happier, morenourishing work environment.” 


mn it EO en Song EET —————————— 
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A Guide to the Bodhisattva's Way of Life, Full Acceptance of the Awakening mind. Verse - 10, trans. 
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transplantation, Michael Cheng-tek Tai, Department of Social Medicine, Chungghan Medical University, 
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Conclusion: Thus\the Bodhisattya Ideal teaches us that Nirvana means to dedicate-our 
entire life. for the welfare of; others. /This' concept shows that our attitudes towards other 
beings should always be helpful. According to Buddhism whatever one gains that is not for 
one's:own advantage, whether it is material or spiritual.?? In fact Nirvana and Sarhsara'are 
one, they-are.in.no way to be separated from each other. Their spheres are the same and not 
the; slightest, distinction exists between, them. This! concept is als0. contained, in following 
words It js not for the-8ake of self,;nor of heaven, nor for supremacy among the Gods, or 
enjoyment,or prosperity of beauty,-or noble birth or fame,-nor for ſear of hell or birth among 
the.brute creation that virtue-is to-be practiced, but itis for the purpose of the acquirement of 
the means leading to Buddhahood, 1o-Nirvana, whereby, all sentient beings may be made 
happy and may be benefited.” In regard to present global scenario, it is important that the 
present system $hoild belinked with the/ethical norms 67Bodhisattva Ideal. We need ehaiige 
in/the present system whether it is eeondtie, political of cultural'system that can combine 
with teal understanding, wisdom and compassion with materialisni,/and then only our world- 
will become pleasurable. According tb'Santideva! there have'beeh couritless Bodhisattvas 
who'have vowed to save the'countless numbers of sentient'beings; and'yet there is no end of 
suffering from the world. He explains that'it is's0/becauseAll these' originate only from mind. 
So'he as8erts that if we'restrain our minds'then all 86rts of problems material or spiritual can 
be's6lved! Tt meaiis Whatever we perform that $fictld be done propetly and wisely. He stresses 
for practical applications'of teachings of Bodhisattva'ideal in'our way' of life. Only verbal 
teaching is'not'sufficient/in removing the wretched state'of beings, as merely by reading the 
text of © medicalscience; \pitient 'can not be'cured.”? Mental, verbal and' Phygical, all actions' 
are 6.49 TR but mental'act'is the most RENT of all. Rt V0 Hs Weath os 
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Buddhistic Thought, Yamakami See, Systems of Sogen, University of Calcutta, 1912, pp.56, 5. 
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